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"I it for Real?"

Ara veligious pringiples valid in wodern affairs?
1s thers such & thing as absolute right ssd wreng!
0o I pasd veligious suthority to live & mesaisgful iife?
Whon should I stop praying and go to liviag?

These are but a fow questions that will be soked and smswarad im Che
SERPERCS BOWR todey in Doom 158, Auditorium Buildiag at 12:00 sson. The
Revereade Jemed Guom, Chaglain for the Presbyterisn Students and Julius
Ssott, Caspus Paoter fer the Methodist Students, aleag with Kemnath Tellstie,
Pase of Law Schoel, will be on hend to give assistanes,

This ussting is ovganised end sponsered by the
VETERAN'S CLIB OF TREAS SOUTESAN UNIVERSITY

7Mp&‘?mm oco-nooooo-oo-om|“o
*Io 18 owr Responeibilicy?™

413 faeulty snd oseff wembers age invited to attend the forun and
epen disewseion to be hold im Roos 138 of the Auditoriwe Buildiag et 73148 p.m.
this evening. 7he discuselon will senter sbout the coantzoversial foustch "3*,
Beligisn, WMr. Lusine Bickham, Msghber of the University Religlous Cowmedl,
vill sa%¥e 20 modareter. fev, Milten Mayer, Pastor of Lutheren Students
oad Judge J. Stovall, Distrist Judgs, will be prasent go resource peresns.

an opportunity for fellowskip will fellow with refreshmants porovided
" ke Nmit’ Dames , -

AlL faculty snd steff are urged to attend,



RELIGION: "IS IT FUR REALZ!

I am placed in a somewhat precariocus predicament. This is
supposed to be the Skeptics¥m Houry but if you will pardon me, I
am a trifle skeptical about that, for there are two men of cloth
among the Resource Persons. I am afraid the selection of me to
chair this discussion is an invidious honor, Certainly, it would
be agshocking as surorising if Reverends Scott and Gunn turned out
to be skeptical about religion, The implication is almost ir-

regarded by some as
resistible that I must be, at least,/skeptically inclined. To
appreciate this all you have to do is to visualize, say, a Family
Emphasis Week with two fathers on a program who have eight or

ten children and a bachelor chairman who was to chair a discus-

sion entitleq:“ehildren Hatergl =s

or "The Gmse
Against Mabrimonial Family Life." I am sure the purvose of this
orggram is vrobably to dissolve with the cooling and refreshing
solvent, water, any skepticism vis 2 vis religion among you, surely’
not to weaken faith with sketpteal acid., So what would you do if
you were in my position?

1 propose to make a few statements regarding the place and
value of religion in life, both m=mx personal and social, in order
to set a frame of reference for discussion and reaction by the
audience and my co-panelists, men of the cloth. I have been told
that I.may be as offensive and provocative as I like, It should
be no difficulty to be the former, but I will strive in my limited
way to be the lagér. First, to get the record straight, I have no
desire or inclination to debunk religion any more than I desire
or am inclined to go preaching to young boys and girls that fhere
are no fairies or that Santa Clavszx is a benign fraud or hoax, In

e
fact, I dovbt that I would &nhance my tenure at this University

by so talking, Yet I am constrained to say == that I do not
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propose to feed you any pixdoatkk platitudinous pabulum about reli-
gion, ( I should exvress my apolggies for the use of the first
person so much. <Lhis would be an almost intolerable mode of dis-
cussion in law or a court wEWwE where you are interestai:;:/getting
at facts and more or less ascertainable principles, but it is
quite proper in religious discussion where bald facts are fre-
quently ignored and orineiples are piocusly preached.)
Before we can place and value religion, I should first do
eayly . Wy to .
a rather foolhSdy/thing,/define it. A safe and simple, though
somg:%hat ambiguous,definitiog:tﬂI believe,is that ib is an in-
stitutionalized concern with ultimate questions, or more briefly
it is the concern with ultimate questions, It deals with the mean-
ing and, perhaps, the valve of life. It strives to pinpoint pur-
poses and points of value in the panoramic flux of life or bring
a kind a#neaningful order to the chaog of human activity., Para-
ddéically, it is more concerned with the inner life mewe=se than
with the outer mundane activities of existence. Yet I should quickly
add that some ®®X theologians who are more sophisticated, though not
less vague, would smd say religion properly understood or viewed is
concerned with the aspect of all being, ‘his latter view is at once
closer to a concept of God but at the same time somewhat pantheistically
ontological, that is, such religious thinkers would define God as an
aspect of all being, A skeﬁtical philosopher would hé%ﬁ suggest that
God so defined is rather vague and would further urge that really God
like religion is one being among many just as religion is one institution
among many, Of course, religious believers would not accent the skeptical
philospherds statement of the question, for it not only would take the
s
dignity and glory from God and religion but it would also subject i to
the same kind of probing and critical scientific incuiry other »m institutions

so called
and/beings are daily and routinely exposed ¥ ‘‘eligion would then be
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involved in . )
ém#g/garnerlng and collecting mundane evidence and facts to support

its claims and assertions. <+his practice is not very compatible

to a religious mind, thatix is,such anN inquiry into the evidence

and facts that support religious dggma. kwkswe® Obviously, many
great scientists have been intensely and deeply religious and not

just about their scientific pursuits. I can hear my co-panelists
saying onder their breaths, ah hg\? you have implied if you have

not exoressly said that scientists may approach seientific inquiry
religiously. Byt I will let them speak for themselves and énSWer th=
the challenge of this observation if it is raised,

Now I am moving slowly. However, I must add a related preli-
minary statement which is very relevant to our subject. I must
elaborate my definition some by giving a thumbnail sketeh of the
origin and/or nature of religion. I really do not think religion
is as old as man, although when man became distinctively man he
already began to be religious in a manner of speakéng. I doubt
that even my £%m fellow panelists are so naive or fundamentalist
that they believe religion, 1eti&one the world, g= began as it
?% Yl is so beautifully and poetically picturelin that great repository
Hﬁjf of # Jewish folklore, Genesis. This is not to suggest that Genesis
and certainly not the Holy Bible are valueless or have no place in
our lives toiﬁay. What I am really driving at is that animals,
as far as we know, are not religious,and Idx@xk believe the reason
is simple and m=x plain, They cannot think discursively or even
primitively. Religion requires a kind of, at least, primitive
¥§ systematic or cititical thought. Religion and belief in God
have developed, I believe, sort of gn a meepargliel with the develop-
ment of the more advanced and complexedly functional mind., Indeed, I

would and can argue that it developed coterminously with the develop-

ment of language, and you know language is not older than man but younger,
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T wish I had time to disclose to you the researched of that
=
great German ¥x anthropological historian of religion,Usener.

Cassirer in his Lanpuage amd Myth uses Usener's finding§to support

the theory that the ® impulses and instincts which caused myth-
making also caused the development of language and he convincing‘y
nd, myth-making

explains word=magic/as having a common source in mpckiwEam "mythico-
religious conceptions." He states that there are three stagesim in

the Bvolution of feligious Ideas: The first and olé?gtage was

Momentary Deities. "Every imoression that man rmmkex receives,

every wish that stirs in him, every hope that lures him, everydamx=
dancer that threatens him can affect him thus religiously. Just

let spontaneous feeling invest the object before him, or his own
personal ccndition, or some display of power that surprises him,

with an air of holiness, and the momentary god has, been experienced

and created.," (18) It is something that only exist here and now.

Such experiences result in primitive or "pre-civilized men" positing
éaemons. Syuch deemons or gods liRe primitive or earlies#con/;:zpts or

words are ad hoc and of transient value or relevance. The 4wizd stage
is that of Special Gogs. Ordered and continual activities of mankind
result in him imposigéjzr recognizing in activity or the worldz perio-
dicity: definite intervals, uniform cycles,etc. Here like in mwmimxy
momentary deities man is passively influenced by outer world phenomena,
though in a sort of Xamkism neo- or quasi-Kantian manner categories

or faculties of the mind project primitive or rough concepts of order
upon the outer world phenomena. thus you have patron gods of harvesting
not just for this year, here and now, but for the xmgwsX regular phenomenan
of harvesting, seasons, etc.,every year. Linguistically, I karight hazard

the suggestionf that the parallel develooment in language was the naming

of the properties of the world's fumhiture, which in later kkew times

and develppment{resulted in@ﬂ classification of things with concepts
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that abstract/common properties. For rich examples of this second

stage reflect upon Greek and Reoman mythologies and deities. The
final and supreme =& stage is the development of Personal Gods. The
name for a special god looses its specialized referrent and becomes

a proper name--a proper name connotes a personality, not an activity,
event, or process, Anthropomorphism sets in.

I have already talked longer than I hoped, ¥hat can be concluded
from what I have saidf The place and value of religion in life is its
symbolism. I do not have time to rigorously show how the above
abbreviated discussion leads to this, but I think it does suggest it.
Animag can only"notice"just as primitive man only noticed transient

e¥xperiences or activities which resulted in momentary sz o
deities, "Only symbolic expression can yield the possibility of
prospect and retrospect, because it is only bifsymbols thﬁj}g&—
x5§_stilnciions are not merely made, but fixed in conseiousness."
Here I must talk impressionisticly and sketchily. One thousand
yvears before mx the Christian era it has been determined that God
was conceived as a spiritual Being who thought the world before
he created‘it, and used the Word as a means of expression and an

4 & V5 o
instmﬁi&%}of creation, Isis;the Eoyptian goddes§,inveigled Ra,

the sun-god, into disclosing his name and learning his name sk

e i — e

mastered him.( “Wrd xxgk and symbolism magiafiﬁft is,/ The name

e

and not #Me God himself is m sometinres thought to be the source

of his efficacy. The vestige of this word=magic kind of thinking
is manifested in Sundday before last's Sunda,}kchool's lesson where
the Third Commandment was discussed--fhoug shall not take the name of
the Lprd thy god in vain. It strikes me as presunfuous to think that

God would be ® offended by the way you use his name., Eskimos regarded

three elements as constituting man: body, soul, and name. In Roman

law a slave had no name since only a legal personality could have a name.
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Among ®x many "primtive" cultures, I believe, even today give boys
new names at puberty ritesjfor they are boys no more. ZThose of
you familiar with the practices of some current religions shoauld be
able t0 see the maml obvious simw comparable practices, which are

L‘-PL;
probably vestigally related, though it not probably thought as

being so simple or superstitiously miiZLd. I wuld go on giveniy
innumerable suggestive examples and parallels. How does the gosvel
according to Saint John begi;% "Tn the beginning was the Word,
and the Word was with Yod, and the Word was God," There is,I believe ,
a recognizable slow process of transition from the belief in the
power of words ﬁ?qbélief in spiritual power.

VMgny of the familiar trappings of religion and spritualism
have there beginnings in these forgotten stages in the%[evelOpment
of man and his mind. Striking parallels of supportiné thought

could be recited from the great Jesuit Father Pierre Teilhard de

Chardin in his eriminally neglected The Phenomenon of Man, e

demonstrates the evelutionary theory of the world and man,
Only when the mind has develppdd to ¥k its mmwe higher state
of complexity(the*nootherg} does spirit develop¥ or come on the
world scene, although admittedly, I supnose he would say it =z was
always immanent or potentially here.

Let me close on this note. I agree with T1lich when ¥ he
emphasizes the symbolism of religion and suggests that symbols
point beyond themselves to things that cannot be directly grasped but
must be represented indirectly. Heligion and belief in God are
inektricably tied up with symbolism. ﬁut 80 1s sclence,xsmf mathe-
matics, and, indeed, languagex and art. 4&nd if you subscribe to
the thinking of the anti-empiriest estheste Sir Herbert Read,you may

gain much comfort in his assertion that art is symbolic language which
is a cognitive symbolic discourse that communicates or states fact

with more aceuracy and validity than seience.



